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Drew: Editor's Note

Editor's Note
Comparative Civilizations is hardly an arcane subject, it appears. At least, if one
believes Google. There are 11,500,000 listings on Google for the topic. In addition,
there are:
•

13,700,000 for the future of civilizations

•

7,890,000 for "the future of civilization"

•

5,520,000 listings for "how to compare civilizations"

•

1,640 for the "future of civilizations"

•

147,000 listings for "comparative civilizations as a subject"

•

129,000 for "comparative civilizations online

•

70,000 for "comparative civilizations you should know about"

•

3 for "teaching comparative civilizations."

Perhaps I am using faulty methodology here, but only three for teaching the subject?
The International Society for the Comparative Study of Civilizations has an important
role to play, in my opinion. We owe it to the discipline to advocate for its study in
colleges and universities around the world. Moreover, those of us connected to higher
education - also known as tertiary education - ought to be teaching the subject and
writing about teaching the subject. Today both traditional face-to-face classroom
settings and online are available, and there are many types of hybrid teaching
structures.
It is certainly not the vibrancy of the subject that has limited its appeal.
Take, for instance, the current issue of this journal. It's a treasure chest of wonderful
ideas about Comparative Civilizations, written by experts in the field. I'd like to point
out some highlights, in the order the articles came to me. Remember—these papers
are all peer-reviewed. Full disclosure: The editors only get to proofread; the choices
to run the articles are made by others.
First, we include in this issue a fascinating attack on received assumptions about
European history.
Almost everyone studying the Medieval Period has long believed that "Christianity
was inherently violent and intolerant." That belief "is now so deeply ingrained that
the reader might balk at the claim made here that this was not the case, and that
violence and intolerance entered Christianity at a very specific time." So writes John
J. O'Neill.
The time he is referring to is the invasion of Christian Europe by Muslim forces. Prof.
O'Neill says that "classical Civilization" was "terminated by the Arabs" and that they
brought with them, and the Christians adopted, many of the most unpleasant aspects
of Christianity
historically,
including the concept and practice of Holy War, 1
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iconoclasm, and the idea that the Jews were an accursed race and the enemies of God.
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Brazilian writer and scholar Pedro Geiger has led a scholarly life on several
continents. In this article he reviews modern social and economic developments in an
attempt to find out where Marx's predictions have failed. According to Prof. Geiger,
it is evident that the economics, politics and governmental practices of the Soviet
Union and China have varied widely, both domestically and in terms of foreign
affairs, and this is hardly in keeping with Marxist projections. The world system we
have today, including globalization, has led to a melding of both capitalist and
communist ideas, with major input from, among others, the young people who
revolted in Paris in 1968 (at the same time as the Prague Spring). They demanded a
new economics, and they have gotten it. This was totally unseen by Marx.
Right now, we are in the depth of significant and deep technological, economic,
social and political transformation, he writes. Witness the rise of the BRIC (Brazil,
Russia, India, and China) countries if you want to see what tomorrow might bring. In
fact, Geiger sees the possibility of BRIC plus Mexico and South Africa (and possibly
Taiwan, Malaysia, Indonesia and South Korea) changing our world's economy nothing that Karl Marx or his economic laws would have predicted. Where are the
proletarian movements? We see both centrifugal and integrating movements, lead and
lag times. For sure, he thinks, the future will involve a great deal of China.
Michael Palencia-Roth, the former president of the International Society for the
Comparative Study of Civilizations, provides us with an in-depth review of the allimportant six-day 1961 UNESCO-organized and funded Synopsis Conference at
Salzburg, Austria, an "East-West Major Project." From this meeting arose the
International Society for the Comparative Study of Civilizations. Many of the greatest
Comparative Civilizationists ever were present in Salzburg, and from many different
disciplines.
Prof. Palencia-Roth covers the conference chronologically, reviewing the topics of
the six days of the meeting:
•

the reality of civilizations;

•

how civilizational research is conducted and what problems research
presents to the scholar;

•

inter-civilizational encounters;

•

the problem of universal history;

•

the future of civilizations, whether prognostication is possible, whether
civilizations are open or closed systems, and how global forces like
economy and ideologies can move history in certain directions; and

•

the concept of "one world" or how the human sciences may contribute to
the peaceful union of humanity.

He also devotes part of his article to tracing his efforts as president of the
organization to provide a worthy succession to the ideas of the founders back at
Salzburg. Near the end of his article, Prof. Palencia-Roth reports that one the great
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thinkers present, the (first) Russian and (then) Harvard scholar Pitirim Sorokin, saw
the study of civilizations as a mission.
As a fitting tribute to the founders, Dr. Palencia-Roth suggests that, given the way the
creators of the conference laid out their deliberations, the ISCSC should devote its
50th meeting to each of the six great themes of that founding session.
Another former president, Matthew Melko, offers a grand overview of war, peace,
and civilizations, on the intersection of which he is a widely acknowledged expert. In
this extensive review, he surveys war and peace from a civilizational perspective,
looking particularly at the structure of "state systems" historically. Peace is normal in
a civilization based on a state system; general wars occur only ten percent of the time,
and then sporadically. Moreover, peace provides an opportunity for creativity,
prosperity, and improved social well-being in a civilization. But, on the other hand,
from a certain viewpoint, war can be considered, as can architecture, a sign of
civilizational vitality, and it is true that the permanent ending of war could in theory
lead to problems for a civilization, he finds.
In our own case, the dramatic advent of modern nuclear weapons has totally changed
how we view war, Dr. Melko thinks. Nuclear war, he points out, has the capacity to
devastate a civilization or civilizations to such an extent that survivors might have to
revert to feudal levels, with recovery requiring centuries. Other than that, a global
state by federation appears to be unlikely, as does the conquest of all by a single state.
Terrorism is on the rise, however; the tools of terrorism, he notes, can be seen from a
more distant perspective as innovations of technologically weaker groups.
The inter-civilizational events of September 11, 2001, constitute attacks of
extraordinary magnitude by extreme groups, but otherwise, he observes, they are "not
very different from the attack of extreme secularists from the same civilization on
Black Churches in America, by one Christian group on another in Ireland, or one
Muslim group on another in Iraq."
While there can be no certitude in predicting the future, or making policy decisions,
civilizational perceptions do provide a valuable perspective on the nature and
possibilities of war and peace in the years ahead.
It isn't just the danger of war looming ahead that needs to concern civilizationalists.
The dramatic jump in population worldwide and the rise of our growth-centered,
efficiency obsessed business strategy is leading to the rapid depletion of strategic
resources on our finite Earth. This may bring about the end of civilization as it has
been practiced over the last 6,000 years. So says Dr. Andrew Targowski, in a third
article for this issue written by an ISCSC president. He is the current ISCSC leader
and an inveterate categorizer and quantifier.
In this essay Dr. Targowski asks us: Will business, in reality the dominant component
of current civilizational dynamics, finish off or revive our current civilization?
Until about 1800, with the coming of the Industrial Revolution, the average person
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writes Prof. Targowski. In fact, many were poorer. But with the advent of modern
technology, the rise of science, the expansion of theoretical and professional
knowledge, all of which have led to innovations in the production of goods and
services, the quality of life has improved 22-fold in the last two centuries. Economic
growth has become the religion of business and created magic solutions for the
world's people. Yet our ecosystem can only sustain eight or nine billion people,
Therefore, Prof. Targowski argues, we must abandon the religion of business and
return to the pre-capitalistic period of civilization if we are to survive.
Let us compare today's political leaders in the United States with those of Rome as it
ended its existence. Not good for us. We find that the United States is in bad shape
from the civilizational perspective. In general, according to Prof. Targowski, the
decline of what he labels "the Western West Civilization" is being caused by
unregulated capitalism and by globalization which is developing too fast. As what he
calls "Super Capitalism" envelopes the entire world, we will enter in a Death Triangle
of Civilization. Demands by everyone for an American life style will lead to the
possible collapse of world civilization as soon as the second half of the twenty first
century.
To save ourselves, he writes, we need to reconsider what we are teaching in
universities. We also must realize that humans are more important than markets, that
health is more important than money, that "ecologism" is more important than turbocapitalism, and that sustainable civilization is the most important of all.
In my opinion one of the most gripping, and readable, of the papers carried in this
issue is the article by Prof. Laina Farhat-Holzman. Always a trenchant thinker and
writer, she asks in this essay if religion can actually mitigate the clash of civilizations.
Noting religious conflicts around the globe, she is not sure if we are homo
economicus—as many government planners presuppose—or are we really simply
homo ideologicusl
Much like the late Barbara Tuchman, Dr. Farhat-Holzman surveys history for
examples of the irrational element of religions:
•

the Phoenicians, a rational people who came up with a god that required
the sacrifice of first-born babies;

•

the Mayans and Aztecs, who developed (with others in this hemisphere)
half of the foods consumed today, dealt with war gods that demanded
beating human hearts in sacrifice;

•

the Spanish, who conquered much of
rapidly to third-rate status by driving off
as if that weren't destructive enough,
converted to what she labels "the world's
Inquisition.

•

the Nazis, with their racist ideology so strong that they diverted trains

the world and then descended
Jews and Muslims in 1492 and,
then subjected those who had
first mind control program": the

desperately needed to transport troops and supplies to their own war front
https://scholarsarchive.byu.edu/ccr/vol62/iss62/2
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in order to carry to slaughter in death camps victims they considered racial
inferiors;
•

the Soviets, whose totally controlled economy and polity was based on an
ideology of how human being should behave, not how they do;

•

the Palestinians, who (although not a religion per se) rejected the state
offered to them by the United Nations because they wanted the whole
mandate, only to lose more territory by going to war over and over again
and ultimately to generate the politico-religious Hamas;

•

the Muslim Brotherhood, founded in Egypt with the high ideal of creating
a new and universal world caliphate, only to become the intellectual
progenitor of Hamas, A1 Qaeda, and many in Shiite Iran;

•

Iran today, "with an ideology both irrational and tyrannical" that has
succeeded in reversing, in the name of religion, the modernizing efforts of
the former monarchy; and

•

the Pushtuns, a tribe providing an "example of an ancient irrational order"
that combines a primitive form of Islam with constant warfare, revenge
and violence.

Not to fear. There are also several examples of rational models in history when it
comes to religion. These include, says the author, the faiths of ancient Greece and
Rome, Judaism, Zoroastrianism, Islam at its founding and after the conquest of
Persia, Islamic Militarism at certain periods, the Protestant Reformation and
Nationalism.
Among other fascinating observations and predictions of the author, we read:
•

that organized religion is on the decline,

•

that the contemporary version of Militant Islam will probably die down
(especially as oil is replaced by new energy sources), and

•

that declining populations will bring a reduction in violence between
civilizations.

In essence, then, there is a measure of hope in mankind's progress, even on the
religious front.
Do you remember seeing any version of Salome dancing with her veils? Do you
remember how it culminates - in the decapitation of Saint John the Baptist? Shocking
enough, but there is a subtext to the story, explains Prof. Sayeeda Mamoon. Although
the "potent combination of food, seduction, violence and sacrilege" has fired the
imagination of European writers for years, at no time was it more popular than in finde-siecle France. And the reason? She writes: "the notions of exoticism, excess,
sensuality, decadence, despotism and alterity that European Colonialist/Expansionist
propaganda attributed to the East." In other words, it was a diminution of the Orient
via the concept of Orientalism.
Published by BYU ScholarsArchive, 2010
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Prof. Mamoon explains carefully the use of the legend by many French painters or
writers who employed it. The paintings strip characters in the drama of their soul and
subjectivity. In one version the king, Herod, is presented as a wrinkled, decrepit, and
decaying foreign God—'"un dieu hindou' who remains frozen in a hieratic pose like
an impotent pagan idol." In another version, we see colonialist and imperialist
prejudice "against the barbaric East and the civilized European's contempt for the
unrefined Levantine;" further, anti-Semitic visions of intolerance and brutality
abound. Yet another version of Salome's dance "essentializes the East into a
sexualized and feminized object of active (Western) male desire and dominance."
Moreover, "the thirst for violence operates as the other powerful cultural marker of an
unruly and instinctive Judea."
The author finds that these representations of the Salome story were "charged with
images of licentious excesses, unstable government, contentiousness, and
irrationality." They echoed colonialist characterizations of the Arab world and
shaped, says Prof. Mamoon, "the emergence of a collective French imaginary about
the East."
To me, it seems that we see one element of how the stage was set both for the
subsequent European depravity toward the Jews, culminating in the barbarity of the
Nazi regime, and also for the peculiar contemporary visions of Arabs and Israelis by
many Westerners.
In this issue we cap a series of articles by Donald Thomas Burgy. It has been his
argument throughout that human beings may have evolved anatomically and
culturally at different paces. As a result of this disjuncture between physical and
cultural progress, we may find major cultural advances that occurred far earlier than
was previously thought. In particular, writing itself may have commenced many,
many centuries ago.
Analyzing materials from a cave in Altamira, Spain, and others unearthed during
excavations in the region of Halle, Germany, Prof. Burgy concludes that during the
Paleolithic period, in the time from roughly 35,000 to 30,000 years ago, humans
engaged in writing. He studies engravings on bone and maintains that these can be
shown to be actually early forms of writing, not simply art. Prof. Burgy presents the
meaning of the messages found in these engravings in his series of articles. As a
result, it is arguably the case that he has uncovered what appears to be a universal
system of communication (engraved and painted in caves) from primeval times.
With this concluding article, then, we pose to you, readers and comparative
civilizationalists, the question: if the Burgy argument is proven as to writing, can any
other aspect of human culture be traced back so far in our history?
Finally, in addition to the excellent book reviews in this number, we round out the
volume with an analysis by our president, Dr. Targowski, of diversity and "the clash
of peoples" in civilizations. Prof. Targowski, who has seen the clash of peoples close
up during his lifetime, sets out to find why we still witness struggles of ethnicity and
https://scholarsarchive.byu.edu/ccr/vol62/iss62/2
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Diversity, he begins with, is evident in nature and is a measure of the health of
biological systems. Why does it lead to such trouble amongst humans? Is this answer
to be found from history? He starts 4000 years ago, observing that rulers back then
only cared whether the ruled paid taxes and were ready to accommodate to the ways
of life of the prevailing civilization. He asks whether the Mesopotamians even were
conscious of ethnicity. Colonial civilizations (from 500 B.C. to 1800 A.D.) valued
diversity, because that's where workers (especially slaves) could be drawn from;
imperialist civilizations (1800s and 1900s), on the other hand, were more wary
(especially the Nazis and the Soviets).
There are two types of civilizations around today, and one coming. The first type,
"Post-Imperialist Civilizations," have disliked diversity, based as these societies often
are on ethno-nationalism. Look at the last century's massive clashes and population
movements in Europe based on blood, kinship, and language - ethnicity. However,
the second type, globalizing civilizations, welcome diversity, since the migration of
people worldwide brings in needed knowledge and skills.
The civilization that is coming Prof. Targowski calls "universal civilization."
Although in many countries today immigration has not been welcomed, with
globalization the growth of diversity cannot be impeded. The new global civilization
means a global culture; English will move worldwide, email is omnipresent, travel
and cross-cultural communication are everyday occurrences. So, a "complementary
culture" is developing, one that allows for peaceful cooperation amongst civilizations.
If Prof. Targowski is right, there is hope yet. Could an aspect of this hope be
movement toward the disappearance of conflict between religions? One who thinks
so is Rudolf Siebert, a professor of comparative religions at Western Michigan
University who spoke at last summer's ISCSC conference in Kalamazoo. He is the
creator of a movement that seeks to bring the world's religions together. He wants
them to begin trying to achieve reconciliation.
His mission was born during the early years of World War II, when as a teenager he
lived in Frankfurt, Germany. From 1933 to 1943, he was active in the Catholic Youth
Movement of his city and a student in the elite, ecumenical Lessing Gymnasium.
There, studying in Latin, Greek, and Hebrew, he learned that man was created in the
image of God.
One day in 1943 there was a knock on his door. Soldiers forced the 15-year-old, at
gunpoint, into the service of Hitler's war machine. "Of course I did not want to go,"
he says, "because of the ideas I received in the Catholic Youth Movement—that this
was an unjust war." He agreed to help in the defense of women and children,
however.
The Allied front drew close to his post in 1945, and he deserted, going back to his
family's home. Nevertheless, as a German soldier, he was put in a POW camp. While
being transported through Europe, he was stored in an animal train car. In that train
a Protestant
pastor give up the last of his own water. "From that7
car hebywitnessed
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After travels around much of the world, he began to develop what he calls "The
Critical Theory of Religion."
"We are convinced that there cannot be any peace among nations if there is no
peace among the world religions, and that there can be no peace among the
world religions without discourse among them. There cannot be discourse
without mutual respect among them and mutual knowledge about their
interpretation of reality and orientation of action."
Prof. Siebert says that he sees three possibilities for the world's future.
•

Future I:

religious fundamentalism;

•

Future II:

total secularization;

•

Future III:

the open dialectic between the religious and the secular,
aiming at a post-modern reconciliation between a reformed
religion and a transformed secular enlightenment.
His goal: working for Future No. III. Toward that end he teaches, lectures, and meets
a wide cross-section of scholars, religious and secular leaders all around the world,
training disciples to carry on his work. "An educated person," he is certain, "will
never order or execute the torture of another human being, or even animals. An
educated person will never follow criminal orders even from the highest authorities.'"
Isn't it ironic and yet marvelous that he works side by side with our society's
president, covering the same issue: how to minimize conflicts between people or
between civilizations. Observes Dr. Targowski of his friend's ceaseless labors for
dialogue:
To work on such critical solutions you must have had some awful war
experience, as Prof. Siebert and I have both had (even though we were on
opposite sides in the Second World War).
One fascinating aspect of Dr. Targowski's work along these lines continues to
intrigue many civilizationalists. To minimize conflicts between civilizations, we
should look to complementary values, i.e., values which are shared by civilizations.
These shared values, feels Prof. Targowski, "should be learned by children who as
adults should become more tolerant."
In a recent book of his entitled Information Technology and Societal
Development,
the following fascinating list of values and civilizations is presented as Table 7-6 on
Page 143, and entitled "The Common Universal—Complementary Values of
Complementary Civilization."
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Civilization
AFRICAN
BUDDHIST
EASTERN
HINDU
ISLAMIC
JAPANESE
CHINESE
WESTERN
GLOBAL

UNIVERSAL

9
Contributed Values
Ancestral Connection
Morality
Self-sacrifice
Moderation
Reward and Penalty
Cooperation and Nature Cult
Authority Cult
Freedom and Technology
Free Flow of Ideas, Goods, Services and People
according to Pax Orbis
Wisdom, Goodness, Access, Dialogue,
Agreement (on main principles), Forgiveness
upon Condition, Human and Civil Rights,
International Law, Green and Self-sustainable
Planet

Perhaps as a result of such efforts by these all outstanding authors, scholars, and
activists, we will see increasing world interest in the comparative study of
civilizations—and even higher Google numbers for instruction in the field. Surely we
can all help that along as teachers, initiating future generations into the topic and,
hopefully, simultaneously advancing world understanding, tolerance toward other
peoples and societies, and global peace.
Joseph Drew
Spring, 2010

Lively debate is essential to good scholarship. We are re-instituting our Letters
section to further that goal. Please submit your Letters to the Editor, 200 words
maximum, to Professor Joseph Drew, josephdrew4920@gmail.com. Letters may be
edited for brevity, clarity, and civility, and are entertained on any topic germane to
the journal.
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